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all men are descendants of one person, such
as Adam or Noah, who transmitted this tradi-
tion to his children.

“Which God created to make”
Everything that God created in the six days
of creation requires further development:
the mustard seed needs to be sweetened,
legumes need to be softened, grain needs to
be milled—even the human body requires fix-
ing through circumcision,’

-R.HOSHAYAH IN MIDRASH RABBAH

-Kuzar:

24
“When they were created”
'The prophet Isaiah declares, “With yud-hei
God formed the worlds” But I still do not
know: which world was created with the let-
ter hei (), and which with the letter yud (*)?
So it says, “These are the progeny of the heav-
ens and the earth when they were created”

Instead of “when they were created” (otana

~ be’hibare’am), read “with a /ei, he created
them” (oy7a ‘12 ~ be’hei bera’am). So now
1 know: this world was created with a %ei, and
the World to Come with a yud.

Indeed, our world takes the form of a i:
enclosed on all sides, with an opening on the
bottom representing the trap of evil. But there
is also a small opening near the top, repre-
senting the opportunity of teshuvah.

~-R.YEHUDAH BAR ILA'T IN TALMUD

-RASHI

In its written form, the* is the least substantial

of letters—a mere dot; but is quite substantial

in its enunciation. In contrast, the 7 is visu-

ally substantial, but phonetically, it is a simple,
formless emission of breath.

So, too, the spiritual reality, which seems
ethereal and insubstantial to our eyes, is in
truth a vast, profound and enduring world of
Godliness and truth. And the physical reality,
so formidable to our eyes, is a mere puff of
breath on the divine-cosmic scale.

~-CHATHAM SOFER

The three lines that form the i1 represent
thought, speech and action, The roof of the

67 See midrash on page oo.
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when they were created;
on the day GOD Almighty made
earth and heavens.

‘ Ihaikght

Zl SECOND READING

4+ These are the progeny of the heavens and the earth

The second
creation narrative

_ Pitfall of evil

fig. 9! THE WORLD AS THE LETTER “HEI” — TWO INTERPRETATIONS

11 is thought; its two vertical lines are speech
and action, which extend the realm of thought
down to the ground of reality. The right line
is joined to the roof; as there is no discon-
nect between thought and speech. But above
the left line is an empty space, corresponding
to the gap that exists between thought and
action, ~-R,SCHNEUR ZALMAN OF LIADI

This is what our sages are telling us when they
say that God created the word in the form of
a n: that the gap between thought and action
is real, and iritegral to our world as God cre-
ated it.

In thought, we comprehend our mission in
life and the process and means of its actualiza-
tion. This is the roof of the n—its higher, more
abstract dimension.

With speech, we can forge a reality that
is a direct extension of the thought reality:
we can express an idea as we understand it,
communicate a vision ds we see it, convey a
belief as we believe it. But when we seek to
apply our ideals in the realm of action, we
encounter a gap—an inherent inconsistency
between the ideal and the real, We act upon
the physical world, we develop it and trans-
form it, but there remains this unbridgeable
breach between our inner truth and an obsti-
nate external reality.

The gap is not an illusion; it is not a subjective
projection of our own deficiencies or lack of
determination. Rather, it was put in place by
the creator of our world, who desired that the
breach between thought and action should be

areal and inescapable feature of our existence.

Our task is not to eliminate the breach, but to
forge a “left leg” for our world which, despite
the disconnection from its roof, conforms to
the lines delineated by the thought and speech
of our ideals.%® And it is this dichotomy, this

Otherwise what results is a p—a corrupted n whose
realm of action has fallen “below the line” into the
domain of unholiness.

‘There are two other letters which represent
corruptions of the n: the 7, which jettisons the line
of action entirely to retreat into a wholly ideal world
of thought and speech; and the n, which describes
the reality of one who deludes himself that there is
no “gap,’ imagining that his thoughts and words
are actions, or that a few vague, symbolic deeds
suffice to transform the world into an actualization
of its highest potentials. The three corruptions of
the 11 spell n1p (Korah), the name of the infamous
challenger of the truth of Moses, who was swallowed
alive by theearth (as related in Numbers 16).

Only in the age of Moshiach will the dichotomy
between the ideal and the real be resolved. Then
the world will resemble the letter o (“final mem”):
not only will the breach between thought and -
action be healed, but also the underside of creation,
which currently exists as irredeemable evil, will
be transformed as a wholly positive fourth dimension
of a perfected world. -The Rebbe
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tension between the ideal and the real and our
perpetual striving to overcome it, which lends
challenge, significance, and true achievermnent
to our lives. -THE REBRE

“God Almighty (Havayah-Elokim)”
‘Whenever the divine name Havayah appears,
itindicates the divine attribute of compassion.
Where Elokim is employed, it indicates the
divine attribute of justice.

In the previous chapter it says, “In the
beginning Elokim created the heavens and the
earth!” But here the Torah writes, “On the day
Havayah-Elokim made earth and heaven? For
at first, it arose in God’s mind to create the
world with justice. When God saw that the
world could not endure this, he put compas-
sion before justice and joined them together.

-MIDRASH RABBAH ; RASHI

God’s original intention was not negated;
indeed it remains creation’s most fundamen-
tal and ideal state. Absolute justice is absolute
perfection, and this is what God desires in
essence, also after he mitigated his justice
with compassion—a world that is in full con-
formity with his law.® Man, too, must strive
for this ideal of uncompromising perfection.
If our intent mirrors the divine intent, then
the Creator extends his compassion to us also
when we fail to meet that ideal in actuality.”®
-SEFATH EMETH

Itis written, “As the sun and its sheath, (so is)
Havayah-Elokim” (Psalms 84:12), Meaning
that God desired that the infinite light with
which he creates the world (Havayah) should
be sheathed and concealed within the defini-
tive laws and patterns of nature (Elokim).
But seeing that the world could not endure
an absolute concealment, God allowed glim-
mers of his infinite light to be glimpsed

69 This will be achieved in the messianic age. Ari writes
that while today we follow the more lenient halachic
rulings of the School of Hillel, in the era of Moshiach
we will follow the more stringent applications of the
School of Shamai, as the world will have achieved
perfect conformity with the divine will. Similarly, of
the three patriarchs, Isaac, who personifies the divine
attribute of gevurah (justice and law), is the one most
identified with the messianic age (see commentary
from R, Schneur Zalman of Liadi to 21:6).

70 The process is repeated every Rosh Hashanah

when, in the words of Midrash Rabbah, “God sits

on the throne of judgment, and then gets up from
the throne of judgment and sits on the throne of
compassion.” Meaning that the duality that defines
our existence—the potential for and the goal of
uncompromising perfection, coupled with an actual
tolerance for human failing—is generated anew each
year on the anniversary of creation.
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through the sheath. These glimmers are
the souls of the righteous and the miracles
recounted in the Torah.

~-R.SCHNEUR ZALMAN OF LIADI

The divine name Havayah is introduced here
because we are discussing the formation of
the soul of man, whose eternity derives from
Hayayah. The name appears on its own for
the first time in 4:1 with the first human
birth, indicating that God’s eternity is now

embodied in the perpetually regenerating
human race, -1BN EZRA; RADAK

“Earth and heavens®”
The School of Shamai says: First the heavens
were created, then the earth; as it is written,
“In the beginning God created the heavens and
the earth.’ The School of Hillel maintains: First
the earth was created, and then the heavens;
as it is written, “On the day God Almighty
made earth and heavens”




